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A Samiologicd Understanding of Sageness
in Confucian Tradition

Lee, Seung-hwan

Sgeness has been regarded as the highet stage of human
achievement in Confucian tradition. Then, what is the meaning of
sageness? In Confucian tradition, sage—kings of ancient days were
regarded as the producers of culture who interpreted the signs of
Nature, and systematized those sgns in a meaningful way. Moreover,
those sage—kings were the transmitters who trandated the signs of the
Heaven into human language, and ddivered the moaning and wishes of
human beings to the Heaven. In this sense, sage—kings of ancient days
were, a the same time, interpreters, trandaters, and mediators. In
Confucian tradition of later days, those political leaders of present days
were expected to modd after the sage-kings of ancient days by
intermediating the Heaven and human world, and dso human being
themsdves. To excercise the role as a mediator, such dhilities as
seeing/ligening/interpreting/mediating of various dgns arising from
human world are in demand. Those abilities required for the Confucian
rulers may be termed ‘semiologicad power.” The purpose of this paper is
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to illuminate the meaning of sageness in Confucian tradition from a
semiologica point of view.

() . : : : , sageness, sage king,
confucianiam, sign, interpretation, culture
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