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Philosophical reading on Confucius and the truth
based on him

Kim, Hyong-hyo

Confucianiam is named congructive thinking as Chridianity in Western
society. This kind of interpretation may be compared with Taoism and
Buddhism which are characterized as a decondructive thinking. As it
were, Confucianisn as wdl as Chrigianity adopts philosophicaly
anthropomorphism as a kind of humanism, while Taoism as well as
Buddhism can be entitled under the name of physomorphism as a kind
of naurdism.  Anthropocentrian like theocentriam is conddered a
congructive thinking. But naturdism in contrest with humenism may not
be cdled like a physiocentrism, because it would be inimegineble thet
naure is avare of itsdf as center of the universe

Confucianism contains dream and will which ams a redizing the
ided of benevolence. Confucius himsdf is full of voluntary intentions to
achieve the ided of benevolence. So he inddts that benevolence is not a
dl remote no sooner do | seek then it hes arived. It wouldnt be
accidenta that Confucius replied that observing ritud propriety through
sf discipline would become dose to benevolence, when Yan hui( )
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inquired about benevolence. None the less, he confessed on the other sde
it would be very difficult to complete benevolence. For he never saw that
men is fonder of virtue than of physcad sexud beauty. And he urged:
“the Way will not preval. This is known dready.” SO to pesk,
Confucius idess are not smple. This means that Confudus is not
reduced to a smple mentdity. For example, Confucius approached in
many ways benevolence but he never defined it condusivey. This
sgnifies his attitude is very open towards benevolence This symbalizes
dso his mind is dl the more opened towards man. Because benevolence
is dmilar to essence of men, thinking about the former is pardld with
thinking of the latter. This kind of way of thinking leads to make us
understand how Confucius was very eager to seek for Way in open mind.
Since he saw the world in such a mind, he did not dose the world-view
definitdy, but let it unfinished. So he did not see truth of the world as
finished.

In this sense Confucius did nat read the world only in an unique point.
He read roughly the world in three points. Neverthless it seemed tha he
stressad upon a point mainly, that is to say, upon the Way to transform
the world mordly. This is a Way to mord obligation. It seemed tha one
of his disciples, Zengshen( ) followed this line. The Way urged by
him is converged into filid piety and brothership as well as loydty and
mercy. Zengshen among others was charged with misson to meke the
world mordly better which was losng Way to virtue. But Confucius
seemed to throw probably doubt on that conviction deeply in his mind
that the world could be changed for the better through the effort of mora
obligation. So, judging that it would be too difficult to redize the idea of
inner sage developping to outer king, he could nat hep admitting on the
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other dde the idea of technologicd politics by which the god of
benevoloence might not be fulfilled teleologicdly, but for a shift. This
kind of meking a shift for the sske of benevolence leads to maintain
nationd affairs in good defense, good economy and good public security.
This Way is not for mora obligation, bur for technica competence. We
can count Zigong( ) as a represetdive for this Way among
Confucius disciples. It seems tha Zigong pertains to the followers of
Guanzhong( ) who mede as a prime miniser of J( ) his country
veay drong and very rich. We reckon Shunzu( ) is a follower of
Zigong. We think that Zengshen's Confudianism is mordigic, while
Zigong's Confudianiam is pragmatic.

On the other dde Confudanism can be interpreted Way of
non-activity initiated to Yan hui. Moreover Confucius himsdf is likey to
express his mind for non—activity, when we read a assertion saying in the
Analects that Confucius abdrained from ahitrary speculaion, from
meking something certainly, from obdtinecy to his own, and from
absorption into his sdfishness. In addition to this, Confucius sad that
Exemplary person( ) in making his Way in the world is not bent on
nor againg anything, his going with what is gopropriate. This would be
dso dle to be conddeed a Way to non—activity. The Way of
non-activity has not been enhanced for long time by the traditiond
Confucianigs in China urtill the doctrines of Wang Yang-ming.
Therefore we can afirm that Zengshen's Confucianiam is followed by the
doctrines of Chushi( ), whereas Yan hui's Confucianism is succeeded
to Wang Yang—-min, and Zigongs Confudanism is teken over as a
practicd learning in the process of modernization. We can urge tha
Confucianism conggts of thregfold views, of which the Way to mord
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obligetion is of main stream, while the Ways both to non—activity and to
pramatism are covered under the surface.

The case being 0, is it not possible to assat tha the thinking and
truth of Confucius would nat be fixed on a certain point, but condgt in
pointing out dways the Way of golden Mean and varioudy sdecting the
truth optimum to each historicad Situation? In such a meaning we can say
Confucian truth is not once for dl decided, but dways essentidly

pending.
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